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Abstract 

The theology of blaming Satan and demonic forces for personal, institutional, and national 

challenges has become a significant feature of contemporary Nigerian Pentecostal ecclesiology. 

This framework of “satanic causation” interprets human suffering, social instability, and personal 

failure primarily through invisible spiritual forces rather than through the interaction of spiritual, 

personal, and structural realities. While this theology provides psychological comfort and spiritual 

meaning within contexts of economic uncertainty and social insecurity, it also raises critical 

questions concerning human agency, accountability, scientific engagement, and the prophetic 

responsibility of the Church. Employing a qualitative theological and historical methodology, this 

paper examined the discourse, publications, and preaching traditions of selected Nigerian 

Pentecostal leaders, including David Oyedepo, Daniel Olukoya, T. B. Joshua, Johnson Suleman, 

E. A. Adeboye, Chris Oyakhilome, and Jerry Eze. Through the frameworks of Attribution Theory, 

African Pentecostal Theology, and Public Theology, this paper argued that satanic causation 

functions as both a source of spiritual empowerment and a theological limitation. It affirmed 

believers’ experiences of spiritual conflict while demonstrating that excessive emphasis on 

demonic explanations may weaken personal responsibility, encourage spiritual paranoia, 

discourage engagement with scientific knowledge, and reduce the Church’s prophetic 

confrontation of systemic injustice. This paper proposed a reformed Nigerian Pentecostal 

ecclesiology that maintains the movement’s emphasis on spiritual power while integrating ethical 

formation, human responsibility, scientific awareness, and public engagement. Such a theological 

reconstruction moves Pentecostalism beyond a narrow focus on spiritual enemies toward a holistic 

vision of transformation. 
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1. Introduction 

The rapid expansion of Pentecostal churches in Nigeria demonstrates their ability to communicate 

Christianity within African cultural contexts where spiritual realities remain central to the 

interpretation of human existence (Kalu 74–98; Asamoah-Gyadu 63–88). John Mbiti argues that 

African religious thought understands human existence within a spiritual universe where divine 

beings, spiritual forces, and human experiences are deeply connected (15–37). One prominent 

feature of contemporary Nigerian Pentecostal theology is the framework of satanic causation—the 

belief that many personal, social, and national problems are ultimately caused by Satanic or 

demonic forces. Within this framework, poverty, sickness, infertility, unemployment, delayed 

success, family conflicts, and national crises are frequently interpreted as manifestations of 

spiritual opposition requiring prayer, fasting, prophecy, and deliverance. 

The Bible affirms the reality of Satan and spiritual warfare (Eph. 6.10–18; Mark 1.21–28). 

Pentecostal practices such as prayer, deliverance, and spiritual vigilance therefore possess 

significant biblical foundations. However, concerns arise when virtually every form of adversity—

illness, unemployment, infertility, family conflict, business failure, corruption, and national 

instability—is interpreted primarily as the work of demonic forces. In such cases, responsibility 

may be shifted away from human agency, social structures, and institutional failures toward 

invisible spiritual causes. The prominence of this theology is rooted partly in the interaction 

between Christianity and African religious worldviews. African cosmology traditionally 

understands reality as a dynamic relationship between the visible and invisible worlds, where 

spiritual beings influence everyday life (Mbiti 15–37; Idowu 173–92). Nigerian Pentecostalism 

has retained aspects of this worldview while reinterpreting them through biblical categories such 

as demons, curses, and spiritual warfare (Asamoah-Gyadu 63–88). This contextual adaptation has 

contributed significantly to the movement’s rapid growth and popular appeal. 

Contemporary Nigerian socio-economic conditions have further strengthened the attraction of 

deliverance theology. Persistent poverty, unemployment, insecurity, corruption, and weak public 

institutions create an environment in which supernatural explanations for suffering appear 

meaningful and pastorally comforting. Deliverance ministries often provide hope, emotional 

reassurance, and a sense of divine intervention for people facing uncertainty and hardship 

(Wariboko 95–109). Nevertheless, scholars increasingly question the social consequences of 

excessive emphasis on satanic causation. When personal failure, illness, or national crises are 

attributed almost exclusively to demonic activity, attention may be diverted from ethical 

responsibility, good governance, education, healthcare, and other structural factors (Ukah 124–

38). Such interpretations may weaken personal accountability, foster suspicion within families and 

communities, and reduce confidence in scientific and medical explanations. 

 This paper critically examined the theology of satanic causation within contemporary Nigerian 

Pentecostal ecclesiology. Using a qualitative homiletical approach, it analysed the sermons, and 

publications of seven influential Nigerian Pentecostal leaders. This paper employed Attribution 
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Theory to examine patterns of causal explanation, African Pentecostal Theology to situate 

deliverance spirituality within African Christianity, and Public Theology to evaluate its 

implications for moral responsibility and social engagement. This Paper argued that while satanic 

causation offers psychological comfort and spiritual hope in contexts of uncertainty, its excessive 

application can undermine personal agency, weaken institutional accountability, and diminish the 

Church’s prophetic role in addressing injustice and national transformation. This paper therefore 

called for a more holistic Pentecostal theology that affirms spiritual warfare while promoting 

discipleship, ethical leadership, civic responsibility, and social reform. 

2. Theoretical Framework 

The following theories were applied to this paper: 

2.1 Attribution Theory 

Attribution Theory provides a useful framework for examining how Nigerian Pentecostal believers 

interpret the causes of suffering and success. Fritz Heider argues that human beings naturally seek 

explanations for events by assigning causes either to internal factors related to personal 

responsibility or external factors beyond individual control (79–104). Bernard Weiner further 

demonstrates that causal interpretations influence motivation, emotional responses, and future 

behaviour (548–73). Applied to Nigerian Pentecostal theology, satanic causation functions as an 

external attribution framework. Experiences of failure, illness, poverty, or delay may be interpreted 

as resulting from spiritual forces rather than from multiple interacting causes. This attribution 

system can provide psychological relief because it assures believers that suffering has meaning 

and that divine intervention is possible. 

However, excessive external attribution may weaken personal agency. If individuals consistently 

interpret difficulties as the work of Satan or spiritual enemies, they may overlook factors such as 

personal choices, social conditions, economic realities, or institutional failures. Attribution Theory 

therefore helps explain both the appeal and the limitation of satanic causation. A wholistic 

Christian theology needs to recognise that spiritual realities and human responsibility are not 

mutually exclusive. Biblical teachings concerning spiritual warfare do not eliminate the 

responsibility of believers to make wise decisions, develop character, pursue justice, and contribute 

to social transformation. 

2.2 African Pentecostal Theology 

African Pentecostal Theology provides the cultural and theological context necessary for 

understanding satanic causation. African Pentecostalism developed within societies where spiritual 

realities have historically shaped interpretations of human experience. Rather than viewing reality 

as divided between the material and spiritual worlds, African religious thought often understands 

both dimensions as interconnected (Mbiti 15–37). 
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Pentecostalism resonated with African communities because it addressed questions concerning 

sickness, suffering, destiny, evil, and spiritual insecurity. Ogbu Kalu argues that African 

Pentecostalism expanded because it presented Christianity as a faith capable of confronting 

spiritual powers affecting everyday life (74–98). Similarly, Asamoah-Gyadu explains that African 

Pentecostal spirituality emphasises divine intervention, healing, prophecy, and spiritual power 

because believers expect Christianity to provide practical solutions to human struggles (63–88). 

From this perspective, satanic causation cannot simply be dismissed as irrational belief. It 

represents a contextual theological response to African experiences of vulnerability and 

uncertainty. However, contextual theology requires critical reflection. While African 

Pentecostalism rightly recognises spiritual realities, it must avoid reducing every human problem 

to spiritual causes. The challenge is developing a theology that affirms spiritual warfare while 

acknowledging that human suffering often involves psychological, economic, political, and social 

dimensions. 

2.3 Public Theology 

Public Theology provides the framework for evaluating the social responsibility of Nigerian 

Pentecostal churches. David Tracy argues that theology must address public concerns and remain 

accountable to the wider human community rather than focusing exclusively on private religious 

experience (22–46). Christian faith must therefore engage questions of justice, human dignity, 

governance, and social transformation. Jürgen Moltmann similarly argues that Christian hope is 

not passive expectation but active participation in God’s transformation of the world (15–38). This 

perspective challenges churches to move beyond explanations of suffering toward practical 

engagement with the conditions that produce suffering. 

Applied to Nigerian Pentecostalism, Public Theology raises questions about whether satanic 

causation strengthens or weakens the Church’s prophetic mission. While prayer against spiritual 

forces may be meaningful, national problems such as corruption, poverty, insecurity, and inequality 

also require ethical leadership, institutional reform, and civic responsibility. Public Theology 

therefore calls on Pentecostal churches to combine spiritual warfare with social action. The Church 

must confront not only spiritual evil but also human systems and structures that undermine human 

flourishing. 

3. Historical and Theological Background: The Roots of Satanic Causation in Nigerian 

Pentecostalism 

The development of satanic causation within Nigerian Pentecostalism must be understood 

historically. The encounter between African religious traditions, missionary Christianity, colonial 

experiences, and indigenous Christian movements created the environment in which contemporary 

deliverance theology emerged. Western missionaries introduced Christianity into Nigeria with 

theological assumptions shaped by European Christianity. Many missionaries interpreted African 

spiritual practices through categories of superstition and demonic influence. Indigenous beliefs 
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concerning ancestors, spiritual beings, and traditional rituals were often rejected as incompatible 

with Christian faith. Although missionary Christianity contributed significantly to African 

education, literacy, and social development, it often failed to fully appreciate African 

understandings of spiritual reality. Mbiti argues that African religious traditions possess complex 

theological systems concerning God, humanity, morality, and the spiritual world (1–15). The 

missionary tendency to classify African spiritual realities as demonic unintentionally contributed 

to later Pentecostal emphasis on spiritual warfare. African Christians adopted Christian categories 

of Satan and demons while maintaining the conviction that invisible forces influence human 

experiences. 

The rise of African Independent Churches and Pentecostal movements represented an attempt to 

develop forms of Christianity that addressed questions missionary churches often left unresolved. 

Healing, prophecy, deliverance, and spiritual warfare became central because believers sought a 

Christianity that addressed both spiritual and practical dimensions of life. Harvey Cox observes 

that Pentecostalism’s global growth has been connected to its ability to provide direct experiences 

of divine power within contexts of uncertainty and suffering (97–121). In Nigeria, this emphasis 

became particularly influential because Pentecostal churches offered explanations and solutions 

for experiences of insecurity, poverty, illness, and social instability. 

The foregoing demonstrated that contemporary satanic causation emerged from a complex 

interaction between African cosmology and Pentecostal theology. It reflects both cultural 

continuity and theological adaptation. However, its continued influence requires critical evaluation 

to ensure that spiritual explanations contribute to transformation rather than replace responsibility. 

4. Deliverance Theology and the Construction of Spiritual Enemies: A Critical Analysis of 

Selected Nigerian Pentecostal Leaders 

The prominence of satanic causation within Nigerian Pentecostalism is particularly evident in the 

teachings of influential Pentecostal leaders. These leaders have shaped popular Christian 

imagination concerning spiritual warfare, deliverance, prosperity, and divine intervention. While 

their ministries differ in emphasis, they share a common conviction that spiritual forces influence 

human experiences. This section does not argue that these leaders reject human responsibility or 

social concerns. Rather, it examines how their teachings contribute to a theological environment 

where spiritual causation becomes a dominant interpretive framework. 

4.1. Dr. D.K. Olukoya and Mountain of Fire and Miracles Ministries (MFM) 

Perhaps no Christian ministry embodies the absolute institutionalisation and codification of 

spiritual warfare in Nigeria more clearly than the Mountain of Fire and Miracles Ministries 

(MFM), founded by Dr. Daniel Kolawole Olukoya. Olukoya’s entire ecclesiology and pastoral 

methodology revolve around the concepts of "uncommon spiritual warfare," "aggressive prayers," 

and the total dismantling of "generational curses." In his seminal text, Pray Your Way to 

Breakthrough, Olukoya argues that a vast majority of Christians remain bound, paralyzed, and 
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limited by ancestral covenants, foundational defects, and demonic embargoes placed upon their 

family lineages centuries prior (14). 

Within MFM’s theological framework, practical life challenges such as delayed marriage, 

persistent academic failure, chronic unemployment, and genetic illnesses are never treated as 

neutral, sociological, psychological, or biological issues. Instead, they are systematically 

diagnosed as the direct, malicious handiwork of "household wickedness" and "environmental 

demons." The liturgy of MFM relies heavily on imprecatory prayers designed to "scatter" demonic 

networks and command spiritual oppressors to "die by fire." By framing human struggles as a 

direct consequence of active, highly personalised satanic sabotage, Olukoya’s theology positions 

continuous, violent spiritual warfare as the singular, non-negotiable prerequisite for navigating 

earthly realities. 

4.2. Bishop David Oyedepo and the Living Faith Church Worldwide 

While Dr. Olukoya focuses on the aggressive expulsion of deeply entrenched foundational spirits, 

Bishop David Oyedepo of the Living Faith Church Worldwide (Winners' Chapel) approaches 

demonology through the lens of faith-filled triumphalism, divine covenant, and prosperity 

theology. Oyedepo’s theology asserts that poverty, bodily sickness, and professional failure are 

illegal "oppressions of the devil" that directly violate a believer's redemptive right to total 

prosperity and health. In his influential book, Understanding Financial Prosperity, Oyedepo posits 

that the economic struggles of individual believers are frequently caused by a literal "spirit of 

poverty" or by satanic blinders that block individuals from accessing and implementing divine 

wealth-generation secrets (88). 

In the ecclesiology of Winners' Chapel, Satan is conceptualised as an illegal squatter on the 

believer's covenant inheritance. If a member's business collapses or an individual faces career 

stagnation, the standard pastoral diagnosis minimises external macroeconomic factors such as 

severe national inflation, poor infrastructural support, or flawed business models. Instead, it 

highlights a failure in spiritual warfare or a lack of financial "seed-sowing" as the real 

vulnerabilities that allowed the "devourer" to strike. Here, blaming Satan serves a dual purpose: it 

absolves the believer from the immediate shame of material failure while reinforcing a triumphalist 

church structure that promises total, automatic victory if the believer exercises sufficient faith and 

financial compliance with the church’s systems. 

4.3. Prophet T.B. Joshua and The Synagogue, Church of All Nations (SCOAN) 

The late Prophet T.B. Joshua of The Synagogue, Church of All Nations (SCOAN) popularised a 

highly visible, intensely dramatised form of deliverance that attracted global audiences to Lagos. 

Joshua's ecclesiology was grounded in the absolute conviction that sin, sickness, and socio-

economic limitations are deeply rooted in direct demonic possession or obsession. During SCOAN 

services, the literal manifestation, cross-examination, and expulsion of demons were the central 

components of the liturgical drama. 
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Individuals seeking healing from chronic illnesses or deliverance from destructive, criminal, or 

anti-social behaviours were placed before the congregation and the cameras, where the demonic 

spirits allegedly inhabiting them were commanded to reveal themselves. Under prophetic 

interrogation, these spirits regularly claimed direct responsibility for the individual's drug 

addictions, marital breakdowns, violent impulses, or homosexual tendencies. Through this public 

externalisation, Joshua’s theology demonstrated a firm belief that human vice and physical 

pathology are primarily external, spiritual impositions rather than internal character flaws or 

medical conditions. Once the demon was dramatically cast out by the prophet, the individual was 

deemed completely restored, bypassing any need for prolonged counselling, medical 

rehabilitation, or structural social support. 

4.4. Pastor Chris Oyakhilome and Christ Embassy 

Pastor Chris Oyakhilome, the leader of Believers' LoveWorld Inc. (Christ Embassy), offers a 

sophisticated, highly digitised variation of demonology that integrates classic hyper-Pentecostal 

word-of-faith theology with global conspiracy theories. On an individual level, Oyakhilome 

teaches that the believer possesses absolute authority over Satan, declaring that sickness, poverty, 

and failure are illusions that must be rejected through the vocalisation of "New Creation Realities". 

In his widely distributed daily devotional, Rhapsody of Realities, Oyakhilome emphasises that 

Christians must constantly guard their minds against "demonic suggestions" and symptoms of 

disease, which are framed as spiritual attacks against the believer's divine health. 

However, Oyakhilome’s demonology takes a macroscopic, structural turn when dealing with 

global and national governance. During the COVID-19 pandemic, he became one of the most 

prominent global voices propagating the perspective that the virus was a demonically orchestrated 

deception designed to enforce a "New World Order" through forced vaccinations, genetic 

modifications, and 5G telecommunication infrastructures (Igwe 117, Gabriel 52). In his regular 

global broadcasts, Oyakhilome openly asserted that international organisations, public health 

directives, and national lockdowns were expressions of a satanic deep-state agenda aimed at 

suppressing the Church of Christ and accelerating the manifestation of the Anti-Christ (Igwe 118; 

Adefisoye 2). By projecting demonic agency onto global health policies, Oyakhilome expanded 

the practice of blaming Satan from private misfortunes to public, institutional, and international 

governance systems, encouraging a deep skepticism toward empirical science. 

4.5. Apostle Johnson Suleman and Omega Fire Ministries 

Apostle Johnson Suleman, the General Overseer of Omega Fire Ministries International, utilises a 

deliverance style that blends aggressive territorial warfare with highly specific prophetic 

operations. Suleman’s ecclesiology posits that individuals, communities, and corporate 

organisations are continuously monitored and limited by what he terms "evil altars" and "marine 

covenants". In his public ministrations, Suleman emphasises that human life is governed by a clash 
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of foundations; an individual’s hard work, education, and talent can be entirely subverted if an 

ancestral altar in their village of origin is actively crying out against their destiny. 

Suleman’s demonology relies heavily on identifying the specific spiritual "roots" of human battles. 

In his sermon series, The Deliverance of the Head, he argues that demonic adversaries target the 

physical and spiritual "head" of an individual because it contains their vision, sight, and capacity 

for acceleration (12). If an individual experiences consistent corporate disappointment, sudden 

financial loss, or inexplicable relational rejection, Suleman attributes this to a demonic "veil" or 

an invisible spiritual hex placed upon the person by envious family members or territorial witches. 

Consequently, his pastoral intervention is heavily confrontational: believers must engage in 

intense, targeted midnight warfare prayers and receive prophetic commands to break the power of 

these active altars, thereby liberating their earthly careers from spiritual manipulation. 

4.6. Pastor E.A. Adeboye and the Redeemed Christian Church of God (RCCG) 

Pastor Enoch Adejare Adeboye, the General Overseer of the Redeemed Christian Church of God 

(RCCG)—the largest Pentecostal denomination in Nigeria—presents a more moderate, 

paternalistic, yet deeply entrenched theology of demonic causation. Adeboye's worldview is 

spaces-centric and highly relational, often framed through simple, accessible storytelling. In his 

sermons and the widely read devotional, Open Heavens, Adeboye continually warns believers 

about the presence of "unseen barriers" and "demonic blockages" that prevent individuals from 

reaching their divine destinies. 

While Adeboye heavily emphasises personal holiness, moral purity, and divine mercy as the 

foundations for Christian living, his ecclesiology firmly integrates the reality of demonic 

interference in daily life. For Adeboye, persistent problems such as national economic stagnation, 

infrastructural collapses, or localised tragedies are often explained as spiritual battles occurring 

between the angels of God and the principalities of darkness over the destiny of Nigeria. In the 

regular Holy Ghost Services held at the vast RCCG Redemption City, Adeboye frequently delivers 

prophetic words declaring that God has broken a specific demonic yoke of barrenness, 

unemployment, or family witchcraft. Thus, even within an ecclesial structure that emphasises 

holiness, the underlying explanatory framework for persistent human suffering remains tethered 

to an active, externalised demonic resistance requiring divine intervention to bypass. 

4.7. Pastor Jerry Eze and Streams of Joy International 

The most contemporary manifestation of this theological stream is found in the ministry of Pastor 

Jerry Eze, the founder of Streams of Joy International and the convener of the digital prayer 

movement known as the New Season Prophetic Prayers and Declarations (NSPPD). Operating 

under the viral catchphrase, "What God Cannot Do Does Not Exist," Eze hosts an online morning 

prayer meeting that regularly draws hundreds of thousands of live viewers globally. The 

ecclesiology of NSPPD is an intense, fast-paced, and highly concentrated form of prophetic decree 

and deliverance liturgy. 
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Eze's theological framework focuses on the immediate, aggressive destruction of "satanic 

embargoes," "delayed testimonies," and "spirits of premature death". On the "Altar of Fire," as the 

platform is called, human conditions such as cancerous tumours, fibroids, prolonged joblessness, 

and marital stagnation are addressed as direct, active assaults from the pit of hell (Eze 44). The 

language deployed is heavily militaristic and immediate: demons are ordered to pack their loads, 

evil reports are spiritually torn to pieces, and financial breakthroughs are commanded to manifest 

instantly. Eze's ministry represents the ultimate democratisation and digital acceleration of the 

deliverance paradigm; by logging onto a smartphone screen at 7:00 AM, the modern, urban 

Nigerian believer can engage in instant spiritual warfare to clear away the demonic roadblocks 

obstructing daily economic survival. 

5. Theological and Biblical Evaluations of Contemporary Demonology 

To correct the imbalances inherent in contemporary Nigerian ecclesiology, the deliverance 

paradigm needs to be evaluated against the holistic framework of Christian scripture. A rigorous 

biblical analysis reveals that the systematic practice of blaming Satan and externalising evil often 

deviates significantly from canonical biblical theology. 

5.1. The Problem of Human Depravity and Moral Agency 

The primary theological defect of contemporary Nigerian demonology is its systematic 

minimisation of the biblical doctrine of inherent human depravity (the flesh) and the corresponding 

reduction of human moral accountability. In the narrative of the Fall and the subsequent epistles 

of the New Testament, human sinfulness is not depicted as an external, demonic imposition that 

bypasses human volition. Instead, Scripture places the responsibility for moral failure squarely 

upon the human heart. 

In Mark 7:21–23, Jesus explicitly states: "For from within, out of the heart of men, proceed evil 

thoughts, adulteries, fornications, murders, thefts, covetousness, wickedness, deceit, lewdness, an 

evil eye, blasphemy, pride, foolishness. All these evil things come from within and defile a man." 

Jesus does not attribute these vices to a "spirit of lust" or a "spirit of theft" that must be cast out; 

he traces them to the unregenerate human heart. Similarly, the Apostle James clarifies the 

mechanism of temptation and sin: "But each one is tempted when he is drawn away by his own 

desires and enticed. Then, when desire has conceived, it gives birth to sin; and sin, when it is full-

grown, brings forth death" (James 1:14–15). 

By transforming sins of the flesh into demonic oppressions, the contemporary Nigerian church 

provides an easy escape from the painful, internal work of biblical repentance (metanoia), 

character development, and the cultivation of the fruit of the Spirit (Gal. 5:22–23). If an 

individual's explosive anger or financial recklessness is classified purely as the operation of an 

external spirit, the individual becomes a passive victim of a spiritual assault rather than a morally 

responsible agent who must repent and mortify the deeds of the body (Rom. 8:13). 
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5.2.The Sufficiency and Finality of the Work of Christ 

A second severe theological contradiction within the deliverance paradigm is its functional denial 

of the total sufficiency and finality of the substitutionary atonement of Jesus Christ. The New 

Testament continuously proclaims that through His death and resurrection, Jesus Christ achieved 

a definitive, cosmic victory over Satan and all demonic hierarchies, completely liberating the 

believer from any lingering ancestral, generational, or territorial liabilities. 

Paul writes in Colossians 2:14–15 that Christ has "blotted out the handwriting of requirements that 

was against us, which was contrary to us. And He has taken it out of the way, having nailed it to 

the cross. Having disarmed principalities and powers, He made a public spectacle of them, 

triumphing over them in it." Furthermore, in 2 Corinthians 5:17, the scripture declares that "if 

anyone is in Christ, he is a new creation; old things have passed away; behold, all things have 

become new." 

In direct contrast to these absolute declarations, the deliverance ecclesiology of leaders like 

Olukoya, Suleman, and Eze asserts that a born-again, Spirit-filled believer can still be legally held 

in bondage, cursed, and severely limited by the sins, covenants, and altars of their non-Christian 

ancestors. This creates a divided soteriology where the blood of Jesus is sufficient for eternal 

salvation from hell, but functionally insufficient to deliver the believer from a village witch or a 

family curse without the additional, specialised intervention of a deliverance minister. This 

framework reduces the finished work of Christ on the cross to a partial victory, placing the ultimate 

burden of freedom upon the accuracy of the prophet’s diagnosis and the violent intensity of the 

believer’s warfare prayers. 

5.3.Structural Justice and the Prophetic Tradition 

The standard practice of spiritualising political and social systemic decay violates the rich 

prophetic tradition of the Old Testament and the socio-ethical teachings of Jesus Christ. 

Throughout the Old Testament, when Israel and Judah experienced national crises, economic 

oppression, and insecurity, the prophets did not attribute these national disasters to the activities of 

territorial demons or the witchcraft of the surrounding nations. Instead, they pointed directly to the 

ethical failures, judicial corruption, and systemic economic exploitation perpetrated by the human 

rulers and the wealthy elite. 

The prophet Amos did not call for a nationwide deliverance crusade to bind a "spirit of poverty." 

Rather, he thundered: "Let justice run down like water, and righteousness like a mighty stream" 

(Amos 5:24), explicitly condemning those who "swallow up the needy, and make the poor of the 

land fail" (Amos 8:4). Isaiah similarly condemned structural injustice, declaring: "Woe to those 

who decree unrighteous decrees, who write misfortune which they have prescribed to rob the needy 

of justice, and to take what is right from the poor of My people" (Isaiah 10:1–2). By completely 

ignoring the structural, human-engineered nature of societal suffering and shifting the blame 

entirely to Satan, contemporary Nigerian ecclesiology abdicates its biblical mandate to act as the 
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conscience of the nation. It fails to speak truth to power, demand institutional justice, and stand in 

solidarity with the oppressed against the greed and mismanagement of human rulers. 

6. Application Attribution Theory, African Pentecostal Theology, and Public Theology to the 

Social and Ecclesiological Consequences of Satanic Causation 

The foregoing analysis shows that theology of satanic causation produces significant consequences 

for Nigerian society and Pentecostal ecclesiology. These consequences are not entirely negative; 

rather, they reveal the tension between spiritual empowerment and theological limitation as 

highlighted below in the light of Attribution Theory, African Pentecostal Theology and Public 

Theology:  

a. The Question of Human Agency: The first consequence concerns human responsibility. 

Attribution Theory demonstrates that explanations influence behaviour. When believers interpret 

challenges primarily through external spiritual causes, they may reduce attention to personal 

responsibility. Although deliverance theology can encourage hope, excessive reliance on spiritual 

explanations may produce passivity. Individuals may wait for supernatural intervention without 

addressing practical factors contributing to their situations. A transformative Pentecostal theology 

must therefore combine prayer with responsibility. Spiritual empowerment should produce active 

participation rather than dependency. 

b. Spiritual Paranoia and Social Suspicion: A second consequence is the possibility of spiritual 

paranoia. When spiritual enemies become the dominant explanation for human problems, believers 

may begin to attribute and interpret family disagreements, professional challenges, and personal 

failures through suspicion. This tendency can damage relationships and contradict Christian 

teachings concerning forgiveness, reconciliation, and love. African Pentecostal theology must 

therefore move from fear of enemies toward confidence in God’s victory. 

C. Tension with Science and Professional Knowledge A third consequence concerns 

engagement with science. When illness, mental health challenges, or social problems are explained 

only through demonic influence, individuals may avoid medical or professional assistance. A 

holistic Pentecostal theology should affirm both prayer and scientific knowledge. God’s healing 

work can operate through spiritual practices as well as medical and psychological interventions. 

D. The Weakening of Prophetic Engagement: The final consequence concerns the Church’s 

public responsibility. Public Theology emphasises that Christianity must address social realities. 

When national challenges are explained primarily through spiritual warfare, Pentecostal churches 

may neglect issues such as corruption, poverty, governance, and institutional failure. The prophetic 

Church must confront both spiritual and structural forms of evil. 
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7. Implications of this Study: Beyond Satanic Causation toward Holistic Transformation 

The foregoing analysis of satanic causation within Nigerian Pentecostalism demonstrates the 

complexity of a theological framework that provides both spiritual empowerment and potential 

limitations. While deliverance theology has offered millions of believers hope, confidence, and a 

language for interpreting suffering, the excessive application of satanic explanations has created 

challenges concerning human agency, scientific engagement, social responsibility, and the 

prophetic role of the Church. 

A reformed Nigerian Pentecostal ecclesiology must therefore move beyond a narrow 

understanding of spiritual warfare toward a holistic theology of transformation. This does not 

require abandoning belief in Satan, demons, or spiritual conflict. Rather, it requires placing 

spiritual warfare within the broader biblical vision of salvation, discipleship, justice, and human 

flourishing. The future of Nigerian Pentecostalism depends on its ability to preserve its spiritual 

vitality while developing theological maturity. The Church must continue affirming prayer, 

prophecy, healing, and divine intervention while recognising that God’s transformative work also 

involves human responsibility, intellectual development, ethical formation, and social 

engagement. 

7.1. From Deliverance-Centred Christianity to Transformational Discipleship 

One of the most important reforms required within Nigerian Pentecostal ecclesiology is the 

movement from deliverance-centred Christianity toward transformational discipleship. 

Deliverance remains an important dimension of Pentecostal spirituality because it expresses the 

conviction that Christ has authority over evil powers. However, deliverance should not become 

the final goal of Christian existence. The New Testament presents salvation as a process of 

transformation involving character formation, moral growth, and participation in God’s mission. 

A theology that focuses primarily on spiritual enemies may create believers who continually seek 

liberation without developing responsibility. Attribution Theory demonstrates that repeated 

external explanations can influence individuals’ understanding of personal control and 

responsibility (Heider 79–104). 

Therefore, Pentecostal discipleship must teach believers that spiritual victory includes moral 

responsibility; wisdom and education; emotional maturity; ethical relationships and responsible 

citizenship. The question of Christian maturity should move beyond “Who is attacking me 

spiritually?” toward “How is God transforming me to become an agent of His kingdom?” 

7.2. Reconstructing the Theology of Spiritual Warfare 

A second area of reform concerns the theology of spiritual warfare itself. Nigerian Pentecostalism 

has contributed significantly to Christian spirituality through its emphasis on prayer, spiritual 

authority, and confidence in divine power. However, spiritual warfare must be interpreted within 

theological boundaries. A balanced theology of spiritual warfare should emphasise victory rather 
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than fear. Christian spiritual warfare begins with the victory of Christ. Believers should understand 

themselves as empowered by God rather than permanently threatened by invisible enemies. 

Balanced theology should emphasise discernment rather than accusation. Spiritual warfare 

requires wisdom. Churches should avoid teachings that encourage accusations against family 

members, communities, or individuals without evidence. Balanced theology should emphasise 

transformation rather than dependency Deliverance should produce maturity. The purpose of 

freedom from spiritual oppression is the formation of responsible disciples. It should also 

emphasise Prayer and Practical Action. Prayer must lead to action. Spiritual commitment should 

motivate believers to pursue education, justice, ethical leadership, and community development. 

African Pentecostal theology provides resources for this balance because its central concern is not 

merely identifying evil but experiencing the transforming power of God (Asamoah-Gyadu 63–88). 

7.3. Integrating Spirituality, Science, and Human Knowledge 

A reformed Pentecostal ecclesiology must also reconsider the relationship between faith and 

scientific knowledge. The tension between Pentecostal spirituality and science often emerges when 

physical or psychological conditions are interpreted exclusively through spiritual categories. A 

holistic Christian worldview recognises that God can work through multiple means. Medical 

professionals, psychologists, educators, and researchers contribute to human wellbeing and should 

not automatically be viewed as competing with spiritual realities. 

This is particularly important concerning mental health. Experiences such as depression, trauma, 

anxiety, and emotional distress should not automatically be interpreted as demonic oppression. 

While spiritual support remains important, professional care may also be necessary. A mature 

Pentecostal pastoral system should therefore integrate prayer, counselling, medical treatment, 

psychological support, community care. Such integration does not weaken faith but demonstrates 

a broader understanding of God’s care for human beings. 

7.4 Recovering the Prophetic Mission of Pentecostalism 

A central argument of this study is that Nigerian Pentecostalism must recover its prophetic 

responsibility within society. Public Theology emphasises that Christian faith must address public 

realities and contribute to the common good (Tracy 22–46). Pentecostal churches possess 

significant social influence. Their prophetic responsibility should include engagement with 

corruption, poverty, insecurity, political accountability, inequality and educational challenges. 

A theology that explains national problems only through demonic activity risks ignoring the human 

systems that sustain injustice. For example, corruption involves moral failure, but it also involves 

institutional weaknesses and failures of accountability. Poverty involves personal struggles, but it 

is also connected to economic structures and social inequalities. Therefore, spiritual warfare must 

include confronting the social realities through which evil operates. Moltmann argues that 

Christian hope produces active participation in God’s transformation of the world rather than 
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passive expectation (15–38). Nigerian Pentecostalism must therefore express hope through 

practical engagement. 

7.5. Toward a Theology of Holistic Transformation 

The goal of ecclesiological reform is the development of a theology of holistic transformation. 

Salvation in Christian theology concerns the whole person and the whole community. A holistic 

Pentecostal theology includes: 

-Spiritual Transformation where believers experience reconciliation with God, freedom from 

evil, and empowerment through the Holy Spirit. 

-Moral Transformation where believers develop integrity, compassion, humility, and 

responsibility. 

-Intellectual Transformation where believers value education, knowledge, and critical reflection. 

-Social Transformation where believers participate in justice, peace, and community 

development. 

Institutional Transformation where Churches model accountability, transparency, and ethical 

leadership. Such a vision enables Pentecostalism to retain its distinctive emphasis on spiritual 

power while expanding its understanding of God’s transforming work. 

8. Recommendations 

Based on the findings of this study, the following recommendations are proposed. 

-Reform Pentecostal Ministerial Training: Pentecostal seminaries and leadership programmes 

should expand their curricula beyond biblical studies and practical ministry to include psychology, 

sociology, ethics, public theology, leadership accountability, medical and mental health awareness. 

Pastors should be trained to address human problems from spiritual, psychological, social, and 

structural perspectives. 

-Develop a Balanced Theology of Deliverance: Deliverance ministries should maintain belief in 

spiritual warfare while avoiding excessive emphasis on demonic explanations. Churches should 

teach that: not every problem is caused by Satan; believers possess responsibility; spiritual victory 

requires discipleship; prayer should produce practical action. 

-Integrate Mental Health and Pastoral Care: Pentecostal churches should establish partnerships 

with psychologist counsellors, healthcare professionals and social workers. This would enable 

churches to provide comprehensive care for individuals experiencing emotional, psychological, 

and spiritual struggles. 
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-Encourage Ethical and Accountable Leadership: Pentecostal ministries should strengthen 

systems of accountability concerning finances, leadership authority, pastoral conduct, institutional 

governance. Spiritual authority must always be accompanied by ethical responsibility. 

-Renew the Prophetic Role of the Church: Pentecostal churches should move beyond prayer 

against problems toward active participation in solutions. This includes civic education, 

community development, advocacy for justice, support for vulnerable populations, promotion of 

ethical governance. 

-Promote Responsible Biblical Interpretation: Pentecostal preaching should interpret biblical 

texts on spiritual warfare within their historical and theological contexts. A responsible 

hermeneutic prevents the misuse of Scripture to create fear or excessive dependence on spiritual 

explanations. 

9. Conclusion:  

This paper examined satanic causation as a major theological framework within contemporary 

Nigerian Pentecostal ecclesiology. It argued that this framework represents both the strength and 

challenge of Nigerian Pentecostal spirituality. On one hand, satanic causation provides believers 

with hope, meaning, and confidence in divine intervention. It reflects African Pentecostalism’s 

ability to address questions of suffering, insecurity, and spiritual reality. Through prayer, 

deliverance, and spiritual warfare, Pentecostal churches have offered many believers emotional 

and theological resources for survival. On the other hand, when satanic causation becomes the 

dominant explanation for human problems, it creates significant challenges. Through Attribution 

Theory, this study has shown that excessive external attribution may weaken human agency. 

Through African Pentecostal Theology, it has demonstrated that spiritual interpretations must be 

balanced with contextual and theological reflection. Through Public Theology, it has argued that 

the Church must address both spiritual and structural dimensions of evil. 

The future of Nigerian Pentecostalism should not involve rejecting spiritual warfare. Rather, it 

requires a broader understanding of transformation. Deliverance should relate to discipleship. 

Prayer should relate to responsibility. Spiritual authority should relate to ethical leadership. Faith 

must relate to social engagement. The Church’s mission is not merely to explain why suffering 

exists but to participate in overcoming the conditions that sustain suffering. Beyond satanic 

causation lies the possibility of a mature Pentecostal ecclesiology—one that recognises spiritual 

realities while embracing human responsibility, scientific knowledge, justice, and transformation. 

Such a theological vision would enable Nigerian Pentecostalism to continue serving as a powerful 

spiritual movement while becoming an even stronger agent of social renewal. 

 

 

Vol 9, Issue 2 | Date of Published: July 2026

THEOLOGY OF SATANIC CAUSATION IN NIGERIAN PENTECOSTALISM:...

Abia Journal of Humanities

                            15 / 18



 

16 
 

                                                             Works Cited 

Adeboye, Enoch A. Open Heavens: A Daily Guide to Close Fellowship with God. CRM Publishers, 

2024. 

---- Open Heavens: A Daily Devotional. Redeemed Christian Church of God, 2002. 

Adefisoye, Timothy. "The Lockdown and the Spiritualization of a Health Crisis." Daily 

Independent. Lagos. 12 May 2020, p. 2. 

Asamoah-Gyadu, J. Kwabena. African Charismatics: Current Developments within Indigenous 

Pentecostalism in Ghana. Brill, 2005. 

---. Contemporary Pentecostal Christianity: Interpretations from an African Context. Regnum 

Books International, 2013. 

Bediako, Kwame. Theology and Identity: The Impact of Culture upon Christian Thought in the 

Second Century and in Modern Africa. Regnum Books, 1992. 

Cox, Harvey. Fire from Heaven: The Rise of Pentecostal Spirituality and the Reshaping of Religion 

in the Twenty-First Century. Addison-Wesley, 1995. 

Dickson, Kwesi A. Theology in Africa. Orbis Books, 1984. 

Eze, Jerry. NSPPD Altar of Fire: Testimonies of Supernatural Shifts. Streams of Joy Publications, 

2023. 

---- Can These Bones Live? Streams of Joy International, 2021. 

Fee, Gordon D. God's Empowering Presence: The Holy Spirit in the Letters of Paul. Hendrickson 

Publishers, 1994. 

Gabriel, Amara. "The COVID-19 Conspiracy Theories and the Pentecostal Frontline in Nigeria." 

Journal of African Christian Studies, vol. 14, no. 2, 2020, pp. 45–67. 

Gifford, Paul. African Christianity: Its Public Role. Indiana University Press, 1998. 

Heider, Fritz. The Psychology of Interpersonal Relations. John Wiley and Sons, 1958. 

Igwe, Oliver. 'Not My Portion: An Appraisal of Religious Responses to The Covid-19 Pandemic 

in Nigeria.' International Journal of Research in Arts and Social Sciences (IJRASS), Vol. 13, 2020, 

pp. 106-123. 

Jenkins, Philip. The Next Christendom: The Coming of Global Christianity. Oxford University 

Press, 2002. 

Joshua, T. B. The Mirror. SCOAN Publications, 2006. 

Vol 9, Issue 2 | Date of Published: July 2026

THEOLOGY OF SATANIC CAUSATION IN NIGERIAN PENTECOSTALISM:...

Abia Journal of Humanities

                            16 / 18



 

17 
 

----  The Mirror. Emmanuel TV, 2005. 

Kalu, Ogbu U. African Pentecostalism: An Introduction. Oxford University Press, 2008. 

Meyer, Birgit. Translating the Devil: Religion and Modernity Among the Ewe in Ghana. Edinburgh 

University Press, 1999. 

Mbiti, John S. African Religions and Philosophy. 2nd ed., Heinemann, 1990. 

Moltmann, Jürgen. Theology of Hope: On the Ground and the Implications of a Christian 

Eschatology. SCM Press, 1967. 

Nigeria, National Bureau of Statistics (NBS). 2022 Multidimensional Poverty Index Report. NBS, 

2023. 

Olukoya, Daniel K. Deep Secret Deep Deliverance. The Battle Cry Christian Ministries, 2014. 

---- Pray Your Way to Breakthrough. Battle Cry Christian Ministries, 2001. 

Oyakhilome, Chris. Rhapsody of Realities: A Topical Compendium. LoveWorld Publishing, 2021. 

---- Rhapsody of Realities. LoveWorld Publishing, 2004. 

Oyedepo, David O. Understanding Financial Prosperity. Dominion Publishing House, 2002. 

---. Understanding Financial Prosperity. Dominion Publishing House, 1997. 

Pew Research Center. Tolerance and Tension: Islam and Christianity in Sub-Saharan Africa. Pew 

Forum on Religion & Public Life, 2010. 

Sanneh, Lamin. Translating the Message: The Missionary Impact on Culture. Orbis Books, 1989. 

Suleman, Johnson. The Power of Prophetic Declarations. Omega Fire Ministries. 2019  

----The Deliverance of the Head and the Breakthrough of Foundations. Omega Publications, 2018. 

Tracy, David. The Analogical Imagination: Christian Theology and the Culture of Pluralism. 

Crossroad, 1981. 

Ukah, Asonzeh F. K. A New Paradigm of Pentecostal Power: A Study of the Redeemed Christian 

Church of God in Nigeria. Africa World Press, 2008. 

Wariboko, Nimi. The Pentecostal Principle: Ethical Methodology in New Spirit. William B. 

Eerdmans Publishing Company, 2012. 

Weiner, Bernard. “An Attributional Theory of Achievement Motivation and Emotion.” 

Psychological Review, vol. 92, no. 4, 1985, pp. 548–573. 

Vol 9, Issue 2 | Date of Published: July 2026

THEOLOGY OF SATANIC CAUSATION IN NIGERIAN PENTECOSTALISM:...

Abia Journal of Humanities

                            17 / 18



 

18 
 

Yong, Amos. The Spirit Poured Out on All Flesh: Pentecostalism and the Possibility of Global 

Theology. Baker Academic, 2005. 

 

Vol 9, Issue 2 | Date of Published: July 2026

THEOLOGY OF SATANIC CAUSATION IN NIGERIAN PENTECOSTALISM:...

Abia Journal of Humanities

Powered by TCPDF (www.tcpdf.org)

                            18 / 18

http://www.tcpdf.org

